
















fryer His «Gai, which soe on roku 
oc They, with other low caste tribes, were 
-ocoupiers of Oudh, and they were powerful enough to make — 

ion costly to the advancing Rajputs,. According to one 
authority the women in Oudh are notorious for immorality, and the _ 
"men for the filthiness of their persons and stupidity? =. | 
2. The complete returns of the last Census show 255 sections” 


Fg te te These are of the usual type : some territorial, 
as Ahurwiir, Audhiya, Bahraichi, Balapura, Gorakhpuri, 
muriya, Purbiya, Saksena, Seon an Se 





Gaharwir—An important sept of Rajputs, ‘Their name 
Gahadawala in the grants, and an eminent authority, Dr, 
ale, connects it with the Sanskrit root ga/, in the ’ 





red to divert Deva Dasa from his life of p 
‘and the good king gained the title isis wf 
eee ie Ok en Gatarwe e 
d Mahadeva so fervently that the deity abandoned 
to the summit of Kailisa, But he became 4 
ion, and incited the other gods to mislead Deva 
‘but the Dhundhé Raja Ganesa, who overcame t 
» Who was obliged to retire to Kanauj, which w 


_ Kara, Kdlpi, Komaru, Kashmir lawa desa ; ty 


—- Khud, Kashi, Kananj dhani Sri Jaya Chandra naresa, 





rls to the Gaur, Bais, Chandel, and Sombansi, 
n of the Gaharwdr Rajputs according to the 


1891. 








Biya a devotes of the god Siva” another is from sta, lead”? 
| as one of the tribe once drank melted lead with impunity, A third — 
| is from sasa or sussa “a hare,” which is supposed to have} been 
the tribal totem. But it seems safer to regard the name as a 
_ local appellation, Gerived from the town of Sisodha, the fis homie 
_ of the sept, as Ahariya is taken from the town of Anandpar 

Udaypur. ThenameGablot was changed to Abariya when the 


migrated to Nagindra. The throne of Chithor was recovered — 
| iti’. by Bharat, who was succeeded by Rakip. Two 





‘were introduced by this prinoe—the first in the title of oy 
sopt to Sisodiya ; the other in that ofits prince from Rawal to 
2. According to Colonel Tod! they migrated from 
_ Kanak Sen, and became rulers of Ballabhi and Gajni, from 
Pecos Shire Se eli iy Basia Sta 


"founder of the colony, is said to have come with Prithivi Raja, 
| Delhi prince, in his expedition against Jay Chand of Kanauj, and 
received one hundred and eighty villages in this and the 
neighbourhood of Cawnpur as a reward for the valour he dis 
From him they have preserved a pedigree down to the 
_ representative of the sept ; but this shows but thirteon or fourteen | 
sygeasrations from Govind Rilo, while it would require over forty i 
a to make him a,contemporary of Prithivi Raja, j 
It is most probable that some names have dropped out of the li 2 
In Unio* the sept were emigrants in the time of Aurangzeb 
— the original Kori inhabitants, In Mathura’ they are ; 
classed as pure, because they do not practise widow-marriage. i 
~ families there call themselves Sih, Chaudhari, and Rio, 
Bulandsbahr* they are supposed to have given their name to the — 
town of Guldothi. In Cawnpur' they are said to have turned out 
‘the Gaurs from Pargana Bilhaur, where their territory acquired 
“umenviable notoriety which gave rise to the name ‘Tisih or “three | 
harvests ””— kAaré/, rabi, and plunder. They have a very 
- ablelegend that Partip Chand Gahlot, the conqueror of Chithor, wi 
_ married to a daughter or grand-daughter of the famous Na 
"win, and hence the tradition that the Riinas of Udaypur are 




















ay “4. In Saltinpur they are report to take brides from 








house wall The twelve getras un given by them in 
il, Gol or Goil, Gangal, Bandal, Jaital, 


cb Datiyas aot wo sort of Bhits or genealogists to 
d are feasted and rewarded at marriages and other entertai tainm 
eat and drink on equal terms with their constituents. 


Soe hac of agus sa Oy de-aov ciacey AG he 
gotra or the at of the maternal uncle, father’s maternsl ur 





elk cake +s meaner who knew and revealed — 
‘the secrets of heaven and divine truths in general, Hein thouglil 
"by Goldstiicker to have been a personification of the fire of the sum, — 
_ ‘The Gandharvas generally had their dwelling in the sky or atmos 


phere, and one of their offices was to prepare the heavenly soma juice _ 
for the gods. They had a great partiality for women, and hada 
feememarssiores over thee, ‘The Atharva Veda speaks of 6,333 Gan-_ 
— harvas, The Ganilharvas of later times are similar in character; 
‘they have charge of the soma, are skilled in medicine, regulate tho 





pp coterie 
‘settled that che is to be allowed to have i 
one but a Hindu of high caste, If she does not 
"ule; she is at once expelled from the caste, a 
' is eotled, some sweets are distributed, and she is 
itute, The first man who engages her ser 
ay her gvasi-husband. On such an occasion all 
as of Hindu marriage are performed at the house E| 
: pt the walking round the fire (phera), Other 


“9 aiaetys re baa AEE ah 
} The Gandharbs of Benares ae ba 


tis ft heated ng ete 
tion, ‘The fort, of Ch 
iby Rixi ChnisiatThisepacly the pan of 
‘nthe Thallawar State in Rajpatina. She was a Chi 
fe and married the Muni Uddalaka, Their desoendante 
: Son hereon bere lariat 
Cl 
ceed hy his son, Doman Deo. He had a g 
er elpeatonade to cut grass in the 
ea he sep. cobra raised ‘its hood over 





raed to held the office of Wastr for 
Siethaia ctaarekaciac, ane 
his master was anxious to secure. So he 
return to Chandravati, and with him came a Gan 
with his wife Arjuni, the former of the Ramsi 
of Arakh gotra, and from them were descended th 
sent Gandharbs. 
val They do not admit outsiders into their caste In cea 
ee tiniage, -BATTinge in infant; but there have been 
- casional instances of the marriage of ai 
before marriage of these girls selected for a - 
¢ is strictly prohibited. ‘The prostituted girls are never allowed 
Polyandry is totally forbidden, and polygamy is 
when the first wife is barren or suffering from some loat! 
gious disease. A man can marry as many wives as he. 
) keep ; but they never have more than two or three, Leh 
¢ ritual is'of the usual high class type. Wido %, 
tly forbidden ; but it appears that the keeping of 


ts, and their children are illegitimate and not admitted ; 


‘Tf a man suspect his wife of adultery, he b 
he th al ancl (Pacha) wih if th 





music, They offer wreaths of flowers, and a sweetmeat made of 
im and sugar called ¢i/-ka-Jaddu, to him on Wi . 
is worshipped on no particular day with the leaves of 


Sioa mornddos), They also worship a deity known as ‘Thikur 
who is probably some form of Vishnu. In the city of | 
et these offerings are taken by class of Brihmans 








210 Thay wil eat the flesh of goats and sheep and saly fh and 
ei te, drink spirits. A good many who 


themselves specially pious abstain from the — 
of meat and spirits. They will not eat kachosé from the bonds 


‘any but Brahmans and clansmen ; and they will smoke with no 

— The lowest caste that they can take padi 

he ‘or drink with is the Ahir, Another peculiarity of them is 
Bee ae et grb th sey Sind nmol ot isi 








a, to whom at various seasons of the year they m 
3s of food and sweetmeate, In the Eastern Distri 
on Jaunpur ae their hend-quarters. Wido hnsctingt 


, and the dola, but by the Musalman ritual 
0 Fiseutek ans aitcatibed by; Zoucingg Phueaita ob tha 
ther Bening than sk hs lags  Gesalos Wi 
d for adultery, athe ouptoen pt ries gle 


made of copper. In this is placed what is 

-méwa of all perfumes, vis, Sandal ’Itr, which i 
Tho cnns fron which on Goshen 

care thrown into water in the cauldron nt 











Gangaputra, “son of the Ganges,"—A class of Brili 
preside over the bathing, srdddha, and other ceremonies 
performed on the banks of the Ganges at Benares and. 
ng its course. They say themselves that when 


md gave them the right in future to receive all offerings 
he, sacred river. They are also known as Ghatiya, bee 





‘as the “bones ”” used by negro \ 
@ called eharua, with bells (ghunghrn) 


d of Srvana, who is sometimes known as 
is by one account said to be the sister’ son 
His fa 


were blind, and ‘prayed to. the gods for 
|; but it was decreed at the same time that their 











yas, serve in the temples of the village deities and as 
hairava ; but the Sarolas, though not very orthodox 


managed by fear; hence the proverb—Garhwdt 
bina léthi deta nakin. “The Garhwil Brihman 
‘only when you stand over him with a cudgel.”! 
a (gérna, “to bury ”).—A tribe of industrious 








° 


a om 43 
s Gargbansi Réjputs according to the 


roe 


6 
rs 

1 
4 

a | 
_ 





is Sir G, Campbell's theory, that the nar 
residence on the banks of the Ghighar, 
swati, the lost river of the Western India 
plausible explanation is that of General C 
i apparent ¢ ies are satisfac! 
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ix years in pilgrimage between Mathura and Ja 
al pasa gore latter place, where, in 15: 
n only forty-two years old, he disappeared from the wa 
. ¢ is reason to believe that he was drowned in the sea, into wh 
: had walked in an ecstacy, mistaking it for the shallow 
ma, where he saw in a vision Krishna sporting 
og healed are recorded in a most. vo 


d at Brindaban, 
vastly have but ite bold fon the minds of tho 
tenet of the Bengali Vaishnavas is the all 




















GHASIYA. . 















certain number of goate and rations of rice according to the: 
of the offender; and, in addition, he has to give, as a special fee, to 
Mahto, a water vessel (lola), tray (Cédli), turban (pagri), jacket 
(kurta), and loin cloth (dioti). 

4, As already stated, the septs aro exogamons, bat the only 
additional provision is that the children of a 
sister are barred, while marriage with the 
children of the mother’s brother (mdému), and father’s sister are 
allowed. 

5. Ifaman takes to shoe-making, no one will marry in his family, 
and the making of drums (méndar) is also 
thought a low occupation, Polygamy is 
allowed, and the number of wives depends on a man’s means. Few 
have more than one. Polyandry is unknown. If a girl is caught 
in an intrigue with a stranger, the father has to give two dinners: 
one pakki (or food cooked in butter) and one kachehi (or plain) 
with five goats and a still of liquor. They practise adult 
marriage, men being married at eighteen or twenty and girls at 
fifteen or sixteen. The marriage is arranged by the Mahto, , who 
gets as his fee a turban and Re. 1-4 in cash, All marriages are 
supposed to take place with the consent of the parents; but as a 
mati -fact the parties often arrange their matches, and if a 
peteebia yaa cil she has to do is to give him a kick on 


Exogamy. 


Marringe rules. 


the leg at the tribal dance of the Karama, and then the parents 
think it as well to hasten on the wedding.’ In fact, it seems 
often to be the case that the man is allowed to try the girl first 
2 


and if she suits him, and seems likely to be fertile, he marries 
The bride-price is twelve rupees in cash, two cloths, one for 
bride and one for her mother, and ten bottles of liquor. This in an 
“invariable rule. If after marriage the husband becomes i 
impotent, blind, or leprous, his wife may leave him; but 
of this kind in the wife will justify the husband in dise 
Mistakes of this kind are provided against by the careful 







1 For a similar chstcm among the Gares, soe Dalton, Descriptive 
Oraone, sbid, 48; Khandhe, tid 300, Gonda, Central Provinces 





= ye. - & ‘ 

p 6 Dior, or rather the putting away of wives, are un- 
BAe Diverse: common, because intertribal immorality is 

= thoiight little of, and the punishment on the 

‘relations of a woman for Jiaison with a stranger are so severe that 
women are looked after. Besides this nothing but the evidence of 
“eye witnesses to the act of adultery is accepted. But it appears to 
“be good tribal law that a woman may leave her husband if he 
intrigues with another woman.’ In such case ler parents can 
give her in sagdi to another man; but if they do so they must 
return the bride-price, 

7. Women married in the regular way and those taken in sagdi 
Widow. rank equally, and both are known as Sudsin, 
belvintes Though there isa rule against concubinage, 

the children of a concubine are recognised ae children of the father, 
and admitted to caste, When aman wants to take a widow, he 
goes to her father with a set-of glass bangles (chéri), some red lead, 
a sheet, a boddice (jAuéa), and a set of car-ornaments (taré/). The 
father says:—“All right! Put on the things.’ Then she touchos 
them all, and takes them inside the house, where the other women 
decorate her with them, Next morning the father makes a pretence 
‘ of pushing her out of the house as a disgrace to her family, and then 
she goes off with her husband. When he comes home, he feasts a 
few clansmen, and returns to her younger brother-in-law the bride- 
price. A widow can marry an outsider only if the levir refuse to 
have her, She leaves behind her all the children by her first husband 
“gavé'a child at the breast. If she takes a young child away with 
“her, her first husband’s brother gives her a cloth every year for her 
“trouble in taking care of it. There is no pretence of attributing 
"the childxen of the levir to his elder brother. 
ee em ore rules in imitation of thoir 
Hindu neighbours. There is no religious 
—. sentiment in the matter, and when a man 
kes his brother’s son, the son of the elder brother 
‘An, adopted son does not lose his rights im the 













* 
‘in dobarred to the Hinda wife, ‘Manu, Inetitutes, 
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9, Beena marriage known as gharjaiydu is common; in this 
case the period of probation is one year, 
Reena marriage: during which the won-in-law works for hi 
father-in-law, and is entitled to maintenance; but bas no xight 
inherit from his estate. . } 

10. Tribal offices are hereditary. When an old Baiga is giving 
up office he goes with his son to the village 
shrine (deohdr) with two fowls, which he 
makes his son sacrifice. Then‘he is considered to have abdicated his 
functions. The sons are a man’s heirs, and primogeniture so far 
prevails that the eldest son gets a tenth more than the others, In 
a joint family the sons can claim partition inter vivos : the sons get 
each the same share as their father, and his share is divided at his 
death. A widow, if she remain unmarried, which is unusual, is 
entitled to maintenance; but can be expelled for unchastity, A 
daughter has no rights; but if she becomes a widow or leaves her 
husband she is entitled to maintenance in her father’s house until 
she remarries and as long as she remains chaste. A sonless mother, 
too, has a life interest in her husband’s estate,She may spend 
something in charity, but not waste the inheritance. If there are 
no sons, the associated brothers succeed ; a sister or her sons never 
succeed, am 

11. The system of relationship is the same as among the Koll 
They remember the names of male and female 
ancestors for three or four generations. 
12, When a woman is ascertained to be pregnant, they inyoke, 
the marriage god Dulha Deo in the words— 
“Tf you cause the woman’s child to be born 
without trouble, we will give you an offering.” ‘The offering to 
himis a goat and a red cock, ‘The woman is delivered on the ground. 
= east, When the child is born the Chamiiip mid wife is called 

and she cuts the cord and buries it in the place the child was born, 
over which she lights a fire into which she puts a bit of iron and 
copper to keep off evil spirits, While the cord is being ont, the 

women of the clan sing the Sohar.or song of rejoicing. For t 
days the mother gets nothing but a decoction of herbs 
third day she is given a decoction of the root of 

(Phaniz dactylifera) and of the sarpat grass 


Succession. 


Relationship. 


Birth coremonies. 
















mixed up in.a ball with some of the mangrait scod (nigella indica), 
ginger (sonth), coarse sugar, anf the long pepper (pipal). Part of 

this dose is drank by the husband, probably a survival of the couvade, 

On the sixth day (chéathi) the midwife bathes the mother and child, 
and the barber’s wife cuts the nails of all the women in the family, 
and colours their feet with lac dye (mahiwar), The Dhobi takes all 
the clothes to the wash, and the barber shaves all the men. On that 
day the husband’s sister (nanad) cleans the delivery toom (saur) and 
receives a present, generally a calf, for her trouble. On the twelfth 
day is the barahi: the child’s head is shaved, the mother is bathed 
by her sister-in-law, and the barber’s wife cuts her nails and colours 
her feet with lac dye She puts on clean clothes and she cooks for 
the household and a few clansmen. 

13. As usual among these tribes the ear-boring (hanchhedan), 
which is done for boys and girls at the age 
P of eight or nine on a lucky day fixed by the 
Mahto, represents their introduction into caste and their abstention 
from food cooked by a stranger. 

14, The father of the boy inspects the girl, and when he is 
satisfied, he sends the Mahto, who completes 
the negotiations. The girl is produced before 

him and her father says:—“ intend giving you to the son of so-and- 

‘so. Are you satisfied ?”” Generally the girl agrees, but sometimes 
she refuses. In the latter case the affairends, Tf she agrees a date 
is fixed for the betrothal (sué4dan), when the boy’s father, eeoom- 
panied by the Mahto, makes over to the girl’s father seven rupees in 
cash, ten bottles of liquor, a set of glass bangles (chiri), some red 
lead, a set of ear ornaments (¢arhi), some oil, and five sers of butter 
cakes (pri). Then the fathers exchange platters of liquor a6 
| described among Bhuiyas (para, 13). A marriage hed is erected at 
\ both houses containing nine bamboos on the sides anda pole of si@dh 
wood (Hardwiekia binata) in the centre, Near this is placed a jar 
 (hatsa) fully cf water covered with a lamp sancer with a burning 
wick surrounded with some wrad pulse, Then follows the mafmangara 
as described among Bhuiyas (pera. 14). The mother of 
, as the case may bs, stands near the Buiga 
of her sheet over him as he digs the earth+ 
Is to her over his shoulder, and some mai 


Puborty ceremonios. 


‘Marriage ceremonies. 
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oe ie the sacred water jar over it, On that d 
anointing begins (Aardi uékna), It is begun by the 

who takes up a little turmeric and oil with a bunch of the holy aid, 
grass and sprinkles it over the bride and bridegroom, Then the — 
women relatives anoint them vigorously, and this is done five times 

a day for three days. On the day the procession starts, the mother 

does the indi = “or mixing of the*tamarind,” as described 






among Bhui . 14). Then she warns her son to behave nicely 
to the relatives of the bride, not to take it ill if they play jokes on 
him, “If you lose your temper your marriage will not come off,” 
After this she kisses him on the head and sends him off accompanied 
by music, As they approach the bride’s village, her friends come 
out to meet them (agwdni), and at the bride’s door her mother waves 
over his head for good luck a rice pounder (m#sar), some-eowdung 
and seed of the cotton tree (sema/). After this they retire to the 
place arranged for them (janwdnsa), and the bride’s father goes there 
“and washes their fect and invites them to dinner with the words 
aiyas/! aiyas! Then the marriage is done. The bridegroom comes, 
and, in the form of marriage by capture, drags out the faintly 
resisting bride into the courtyard, ‘They wall seven times round 
the branch of the sidd& tree, and each time as they pass, her brother” 
pours a handful of parched rice into the fold (4hoinchha) of the 
bride’s sheet, then the Brahman puts five pinches of red ead 
(sendur) into the hand of the hoy, who rubs it on the parting of the 
bride’s hair, After this her sister-in-law (béanjai) comes and wipes 
off as much of the dust as she can into her own sheet, and gets a pre- 
sent of four annas, ‘They then go into the retiring room (Aodabar), 
-anithere each of them fills with rice a little earthen pot. If after 
‘filling it once the rice overflows the second time, it is an omen.of 
Bood luck. The tice, it is needless to say, is pressed down the first 
timeand then filled in loosely, After this, instnes aioe a 
“customs of the kindred tribes, the bridegroom at once carries off the — 
bride fo the janrdnse, where his clansmen are staying, and passes 
the night with her in a shed arranged for the purpose, Next 
he takes her home. The day after they arrive, they go thz 
veremony of drowning the water jar (4alsa dubies) aa 
- desribed among the Bhuiyas (para. 16). ‘Tho bi 
| marriage ceremony" (ckarhawwa) is the 
-and the marking of the parting of the bride’s ha 


ss i ee 














= ‘hate rn marriage by exchange (ynntea), 

I Y ms agree to exchange sisters, — 
7 Mr. Westermarck calls this “the simplest 

_ way of purchasing a wife”? 

16. Like all these tribes the Ghasiyas are very lax in the disposal 
of the dead. Many simply singe the face 
and throw the corpse i jungle, where 

it is eaten by wild animals. Those who are to Hindu 
influence cremate the adult dead, The corpse is cremated on a pyre 
arranged near the bank of a stream: it is laid with the feet pointing 
south, The chief mourner walks five times round the pyre, and 
after throwing a small piece of gold on it sets it alight, After 
bathing he plants on the edge of the stream or tank a few stalks of 
the jhurai grass.’ Returning home all the mourners wash theix 
»* feet and then touch some oil in which a flower of any variety has 
‘been placed, After this they sit silent round the chief mourner for 
an hour. On the tenth day they go to the place where the grass 
has been planted and shave, On returning home the chief mourner 
presents a turban, jacket, and loin-cloth to the chief mourner, by 
~ whom the wholedeath ceremdny is carried out. In the evening the 
~ Clansmen are fed and the death impurity ceases. 
17. On the last day of the fortnight of the dead (pitrapakeha) 
in the month of Kuar, they plaster a place 
under the eaves of the hvase, sprinkle some 
“flowers there, and lay out five leaf platters (dawna) containing ull the 
usual food, boiled rice, meat, ete. Then they call out, “O ancestors, 
take this and be kind tovour children and cattle.”* 
"18. They call themselves Hindus, but their religion is of a very 
tgs irregular type. They sometimes worship 
© Biles Fy shideva with a bummt offering (hom), At 
they worship Dulha Deo, When they are entting the 
‘they leave a little uncut: im each field, and-when harvest js. done 
clean “it, andl boil it, and then offer it to the field goddess 
| ee eee ab aguante cock, This 
i ea by the family of the worshipper, ‘They also 
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Riding. the jerquisits of the Mahio, who performs the worship. 
Curiously enough in this worship they do not employ the Baiga, 
On the sixth of the month Magh, they worship an obscure tribal 
god Chhat Biba—“The lord of the sixth,” of whom no informa- 
tion can be obtained except that he appears to be some deified 
worthy of the tribe. In Bhiidon they have the tribal dance of the 
Karama. Unmarried girls fast that day, and in the evening drink 
liquor, dance, and indulge in rude debauchery. As already remark- 
ed (para, 5) this is the time when young couples arrange their 
matches. In the month of Migh or Pas they have the Khichari 
festival! when they eat coarse sugar, a sweetmeat (cé4ira), made 
‘of rice and sesamum, and drink liquor. They do the Phagua in 
the ordinary way, but do not light the Holi fire unless any of their 
Hindu neighbours do so, when they- join in the ceremony, 

‘ 19. They are greatly in fear of evil spirits, which particularly 

infest: rivers, wells, or tanks, where a person 

has been drowned, or trees, by a fall from 

which aman hasbeen accidently killed. They are propitiated by ¢ 
burnt offering (Aom) and by pouring liquor on the ground. Th 
have the usual omens and lucky days, They commence sgwing on a 
Friday, when the Baiga sets the example to the village. They swear 
by the-Ganges, and by placing their hands on their sons’ heads. 
Tf they forswear themselves, they believe they die and contract lep- 
rosy. They do not practice sorcery or witcheraft themselves, but 

_» they believe in the evil influence of witches, This’ is relieved hy 

passes (//drna) done by the Baiga, 

20, They do not eat beef or the flesh of the monkey, alligator, 
lizard, rat, jackal, or snake, They eat fowls, 
S goats, and pork, which last is not allowed, to 
3 The yuse liquor, smoking and chewing tobaceo freely, 

aa Bete h sp) a Jeiooeth or Dhobi, or the younger brother's 
wife ; nor will a male connection by marriage (samd/i) touch the 
aother of his son’s wife or daughter's husband. Juniors salute se- 
nios™ in the form knoym as pdélagi, and an old woman replies, jiyo 

_ patra Wakh boras! “Live child ten thousand years !?? They trent 

aged relations and women well, and respect the latter for their 10 
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Bengal tribe, they are somewhat higher, as they do not eat beef? 
They will not do degrading occupations, among which they consider 
shoe-making disrespectable, and one who practises this trade is 
debarred from marriage in the caste, Dr. Ball notes that one of 
them refused to carry his dog in a basket* No Hindu except 
a Dom will eat food touched by them. t 
Ghasiyara, Ghasyara—(Sanskrit ghdsa, “Brass,” kéraka 
“occupied with”).—Grassecutters, merely an occupation. But a 
few Muhammadans so entered themselves at the last Census asa 
separate caste, They have, of course, no connection with the Dravi- 
dian Ghasiyas, 


Distribution of the Ghasydras according to the Census of 1891. 
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Ghosi‘—(Sanskrit ghossa, root ghush, “to shout,” as he berdat 
| his cattle), —A tribeof Muhammadan herdsmen, There can be little 
doubt that like the Gaddi most of them are Ahirs who have 
converted to Islim, To the east of the Province they claim a © 
| Giijar origin and profess to be divided into three endogamous sub- 
|. castes—Lilir, Choyar, and Gaddi Gajar. In North Oui again they 
_ have three endogamons sub-castes—Padhin or Pradhin; Gaddi and * 
Lala. The detailed Census lists give 111 sections ; but it is at pres — 
ent, ‘impossible to distinguish the exogamons from the endogamous 
* groups. ‘These are of the usual type, some local like Deswali, Kanau- 
_ jiya, Maghariya, Purabiya; and others following the names of © 
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Chanhiin, Gaddi, Gahlot, Gaur, iy wife ee, jena ron 
Rajput, Sayyid, Shaikh, Sadiqi, Tomar, Turk. The werd Ghosi is 
in fact rather vaguely used. In the Panjab? it is applied only to 
Musalwins, and is often given to any cow-herd or milkman of that 
religion, whether Gijar, Ahir, or of any other caste, just as Guilla 
is used for a Hindu cow-herd. In Lucknow the Ghosis have no 
other employment but the keeping of milch cattle, chiefly buffaloes 
of all kinds, and they breed buffaloes. They sell milk to Halwais, 
and make inspissated milk (4/oa). The Guila, on the other hand, 
i8 generally an Ahir or Gadariya, and keeps both buffaloes and cows, 
and frequently cultivates some land. They seldom sell milk and 
curds to Halwiis, The Shirfarosh or Didhwila is a still more gen- 
eral term, They are of no special caste, but are generally Ahirs, 
Lodhas, Kurmis, Gadariyas, Halwais, or Brahmans. 

2, The Ghosi conforms to the rules of Islim, but retains, like 
many of these lower Muhammadan tribes, some 
Hindu beliefs and practices, To the east of 
the Province they say that the ancestor of the race was one Daya 
Ram Gdjar, who was in high favour with one of the Muhammadan _ 
Emperors, and was by him induced to aovept the faith of Islam, MWe 
was settled in the neighbourhood of Karra Manikpur, which they 
regard as their head-quarters. They profess to follow the Sunni 
sect, and to the east worship as their tribal deities the Panchonpir, 
Imfim Sahib, and Ghazi Miyin. To these they offer sugar and water 
and cream. Like all Muhammadans they bury their dead and wor- 
ship the spirits of the sainted dead at the Shab-i-barat and Id. On _ 
the former feast they offer the Aalwa sweetmeat and cakes.of wheat- — 
en flour ; at the latter vermicelli (simaigd), milk, and dates, In — 
North Oudh they worship Gorakh, Shih Madar, Sayyid Salar, and 
ea besides various saints and martyrs (pir, shahid), They 
‘ploy Brahmans to fix the auspicious times for marriage and 
\ observances. To the east of the Province they will not eat beef nor — 
will they eat with any Muhammadans who consume it. This is 
said not to be the case in North Oudh. They rank rather 
‘tho’ social scale, and are proverbial for their stupidity and for 
taking to any other occupation, but the care wi ale a) 
milk, butter, curds, éte. 
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Golahré—(go/a, “a grain mart”).—A small sub-caste of 
Banyas found only in Jhansi, numbering 608. They are all 
Jainas, 

Golapirab.'— An interesting caste of agriculturists found only 
in the Agra District, where they occupy several villages in the 
southern parganas, and a few in the northern pargana of Thtimade 
pur. The former claim to be the earlier residents ; but they have 

_ no traditions as to the period of their emigration, They are, 
~ however, unanimous in fixing the village of Birthara, abot 28 miles 
south of Agra, as the head-quarters of their ancestors; and this 
assertion is corroborated by the fact that one of their most influen- 
tial gotras is called Birthariya, though they have been residing for 
generations a long way from that place. The caste is known by no 
other name than that of Golapfrab. In Khairagarh they attribute: 
their origin to Dholpur. According to Raja Lachhman Sink, their 
correct: and original name seems to be Golak Ptima Brahman, which 
is equivalent to Golak Brahman or “bastard” Brahman. ‘The ad@ 

\, verb pirna is often inserted between the two component ‘parts 
‘compound word, when periphrastically expressed in Sanskrit, As 
» for Gola, which is evidently a corruption of Golaka, “a bastard,” it 
js well known that the sons of concubines among the tighten: 
are known as Gola or Ofela, and in Sholapur there is a tribe n 
as Gola, who say that they were originally Brahmans who 













Whi: and, according to tha Mahabharata, the pupil of Visvamitra, 
vests on no authority, and no rule of syllabic mutation would con- 
vert the descendants of Galava into Golaptirab. This Rishi, some 
say, was married to a low caste widow; according to others to 
Sukseni, the daughter of the Chandrabans Raja Chandra Sen. 
» = ®, Raja Lachhman Sinh gives various reasons for believing that 
the Golapirabs are a spurious branch of the 
Connection with Sanidh  Sanfidhya Brahmans, His argument is first 
that the villages ocoupied by the two tribes 
‘are closely intermixed ; secondly, that the names of the gotras of 
both are derived from the names of villages occupied by their 
ancestor, and not, as among other Brahmans, from the names 
of their ancestors or their titles. Several gotras, again, notably 
Birthariya, are common to both, Thirdly, the customs and cere- 
monials of Golaptrabse losely resemble those of the Sanddhyas. 
Both wear the sacred cord (jane) and do not permit widow-mar- 
Tiage. Unlike the Sanadhyas, however, they employ family priests 
(purohit), which implies that they are not pure Brihmans, Fourth- 
ly, they will eat Aachedé from the hands of Sanfdhyas alone, and 
from no other caste or even tribe of Brihmans. Some of the 
_ Ihtimadpur families attribute their origin to the village of Chitra, — 
* which is said to lie somewhere south of Agra, They perform the 
tonsure (mdaran) ceremony under a im tree, which they consider as 
sacred as the pipal. Of this custom they can give no explanation ; 
but there are some Rajput clans which reverence the nim tree, and 
will, on no account, cut even the smallest branch of it. In Agra 
the names of the chief gotras of the caste are derived from those 
of villages situated immediately round Birthara, euch as Birthariya, 
_ Pairiha, Khosariya, Madheriya, and Badhiya, Their connection with 
ee Sénfidhya Brahmane is also shown by the fact that their , priests 
are all drawn from that sub-division of Brahmans. 
| 8, At the sate time their sections, as given in the detailed 
|» Census lists to the number of 76, do not tend to establish their 
origin, and we find no trace of even the stock names 
"sich as Bharadwaja, Kasyapa, and the like.” On the contrary are | 
d local terms such as Jaiswar, Mathuriya, or titles derived from 
‘or other tribes such as Chaubin,+Kachhwaya, Panwar, 
‘Thakur, or occupational as Ghaskata, “grass cutters,” — 
ig decidedly weakens their claim to Brabinanical origin, dl 
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»is permitted only when the first wife if b " 
“or “unfit through some infirmity or disease for ld work, 
| When there are two wives, the senior enjoys more than the 
junior, who, however, naturally receives more of the affection of her 
husband. Unless serious quarrels arise, the wives live in the same 
house. There is no fixed age for the marriage of males, but girls are 
almost always married before puberty, when they are about nine or 
“ten years old, The marriage negotiations are catried out by the 
village barber and the family priest. ‘The marriage is void in thes’ 
absence of the consent of the father or other legal guardian, No 
physical defect subsequently ascertainel can annul a marriage, and 
divorce is prohibited. Bastards or the offspring of illicit, connec- 
tions are known as Dasa, and are not admitted to full caste rights, 
and do not inherit. Asa rule they follow the tribe of the father, and 
only in very rare cases that of the mother. Not only are illegiti- 
mate children excluded from inheritance, but they are not admitted 
to the domestic meals or to tribal feasts. Tllicit connections involve 
the excommunication of both parties, Widow-marriage and the 
levirate are both prohibited. 

5, There are no ceremonies performed during pregnancy. 
During parturition neither the mother nor the 
midwife must face the south. Some elderly 

woman of the family, or in default of such a person, a hired woman 
acts as midwife, and after deliverythe mother is attended by the 
women of her own family, On the fifth or sixth day after the 
child is born is the Chhathi worship, and on the twelfth day the 
Dashtaun, On the former the women of the family and their 

neighbours sing songs, eat rice and sugar, and worship the 

Shasthi, the protectress of children. On the Dashtaun. food. 
its are given to Brahmans, The child-birth im i 

family unfil it is removed by the Dashtaun feast. 

ceremonies in connection with twins. 

6. The adoption ceremonies are of the pei he 

% down in the Dattaka Mimansa and thi 

p © Adrien initiation. 1) sttakn Chandrika, ‘The seul 


Birth veremonies. 











meeeraeigumnatarar: 





v. he marriage ceremonies vary little; if at all, from those — 
Me ¥ current among the higher castes. The bride's — 
= : father or guardian sends a cocoanut and a 
rupee or a gold mudar to the bridegroom, If these are accepted, the 
barber who carries them puts a mark of sandal ( roli ) on the boy's 
forehead, and places a sweetmeat ( ba/dsha) and a betel leaf in his 
mouth, This ceremony is known as tita, sitka, or jaime, The 
first, name is derived from the red forehead mark, the second from 
coin used as a pledge.of betrothal, and the third is the feast 
given to the barber at the house of the bridegroom. While the 
| negotiations for the betrothal are going on the barber may visit the _ 
bridegroom’s house several times, but he will not eat there until 
the match is finally settled. The betrothal is not complete before 
the tka ceremony, and after this ceremony it can be annulled, first, 
if either of the parties is found to be suffering from some serious 
disease ; secondly, if it comes to light that they are within the prohi+ 
hited degrees ; thirdly, when a doubt is raised as to the purity of 
descent of either party. Betrothal takes place any time before 
marriage, generally when the girl is seven years of age. If the 
hotrothal is annulled the presents are usually returned. 
8. The actual marriage ceremony is of the normal type. The 
binding portion of it is the saptapads or walking seven times round 
the sacred fire. In most cases now-a-days only six perambulations 
are performed, The only apparent survival of marriage by capture 
is what is known as the “ door” or “ vestibule ceremony " (darwdea, 
barothi) in which a mock fight is carried on by the relations of the 
bride'and bridegroom. It is performed at the door of the bride's 
nee and the bridegroom is always girt with a sword while iti is 
on. 











9. The dead are cremated. Customs vary in different: places, 
Wie iy as to the position in which the corpse is laid 
pacers for cremation. In some places it is laid face ~ 
in-others on the back. The latter is the more general, 
place Jaid im the direction of the north, in 









‘he fire is Hit and the skull bioken by the nearest valation of the | 
deceased. ‘After disposing of the ashes if there he a river close by the” 
mourners teturn home. 

10, Besides the ordinary sréddha, which is performed in honour 
of deceased relations, childless relations (apit, 
a corruption of aputra) are propitiated by 

performing the Kirtaén ceremony. At this certain professional 
Brihmans sing religious songs, and a feast is given to them. The 
ardddha performed on the eleventh day after death is known as 
Ekoddishts or “directed towards this single deceased person 
alone”? The subsequent srdddhas are common to the whole body 
of deceased relations. They are done either monthly on the day the 
deceased died, or annually in the month of Kuar (September-October). 
Those who are particularly religious visit some holy shrine, such 
as the confluence of two sacred rivers, or, in preference, Gaya, for 
this purpose. In most villages there is a particular spot on the out- 
skirts which is supposed to be haunted by the ghosts of deceased 
relations, particularly those who have died childless or perished by a 
violent death, Some pieces of stone are their representatives, and 
these are worshipped by women at marriages, when the bride gues 
home with her hushand, and at some other festivals, If there have 
been a sati in the family she is worshipped at the same time The 
ordinary srdddha is performed in accordance with the standard 
ritual, and in all cases among Golapirabs, by the family priest. 

11, The parents and the nearest relations in the direct line are 

impure for ten days after the birth of a child. 
~ a ai = death impurity lasts for twelve or 
thirteen days, and a woman in her menses is impure for four days. 
«In the first two cases the impurity is removed by a regular cere- 
mony in which Brahmans are feasted ; in the third case the spamian, 
purifies herself by bathing on the fifth day. 
‘12, Golapirabs invariably belong to the Vaishnaval eat ‘and 
\ employ as their priests Sanadhya Brihmans. 
: In common with other and Jower castes they 
Mpobship: the village godlings, Chamunda Devi, a form of 2m) 
Pathwari Devi, who is the guardian of roads (patha) and the 
tress of travellers. Hardeo Bundela, the cholera godling ; Sitala, | 
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Propitiation of the dead. 








1 At the last Consus 8,593 persons scattered all over tho 
Aoesptves on Gal! worshippers. 
| . 
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; GoLartnas, 
goddess of small-pox;! and, Bhimiya, the guardian of the village 
site, Cows and bullocks are worshipped on the Govardhana day in 
the middle of Karttik (October-November), and horses at the Dasahra 
in Kuar (September-October). The animals are smeared with 
colours, and wre given a special feed of grain, The only means of 
Propitiating the ghosts of the dead is by the ordinary srdddha. 
They believe in dreams and visions in which the spirits of the 
departed appear to their relations, and there are certain places which 
are specially haunted by malignant ghosts, which very often appear 
in animal forms, such as those of the dog, cat, buffalo, ete. The 
‘appearance of such malignant ghosts is generally understood to 
imply that their obsequies have not been duly performed ; and this 
can be remedied" by a performance of the srdddha, or pilgrimage to 
Gaya, and by erecting a tomb or platform in the name of the deceased, © 
or by planting one of the varieties of fig tree (pipal, dar, g@lar) 
in bis honour, The ghosts of persons who have died childless are 
tonch dreaded and are known as at, or those who have none to pour 
water for their refreshment in the world of the dead, The only 
trace of special tree worship is the veneration felt by some of the 
gotras for the nim tree. They believe in astrology and the influence 
of evil stars: these are propitiated by worship (pda) and by giving 
food and presents to the low class of astrologer Brihmans, known 
as Bhaddri, Bharara, Parokhiya, or Dakaut. They believe in the 
usual meeting omens, When a first child dies, the next baby is 
given an opprobrious name as a protection against the Evil Eye 
and demoniacal influence generally. Such names are Tinkauri or 
Pachkauri (“bought for three or five cowries’”); Kanchheda (“ear= 
| pierced), Nathna, Nakchhed, Chhidda, (“nose-pierced”) ; Bhika or 
Bhikari (“beggar”); Chhitariya, Ghasita, Kadhera (‘one put in 
a basket immediately after birth and dragged about the house”) ; 
” Ghiisi (“cheap as grass”); Thiu (“valucless as tamarisk”) ; Phiisn 
Re straw”) ; Mendn (“one taken immediately after birth 
‘and partly buried on the boundary of the field asif it were already 
dead”); Ghiri (“thrown on the dung-hill”) ; Nakta (‘without a 
nose”), and so on, These practices are rarely employed in the ease 
of girls, who are considered naturally protected. 





& “the Inst Census, 119,199 persons recorded thomsclves aa worshippers of 


9,539 of the cholera godling 
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holding Ganges water in the hand or touching 
‘ tha idol, by the leaf of a pipal tree, by the 
sacred cord of a Brahman, by going seven paces in the direction of 
~the Ganges, by touching the forehead of a Brahman, by swearing 
with son or grandson in the arms. he last oath, if taken folsely, 
‘is supposed to cause the death of the child in a few days. Violation 
of the other oaths brings sickness of men and cattle, plague and 
pestilence, loss of crops, and so on. = 
14, The control of witches and other forms of demoniacal — 
a agency is in the hands of the Syana or “cun= 
“ ning man.” He is called in in cases of sick- 
| ness and smokes some tobacco which has been touched by the sick 
© man since the attack began. This causes him to fall into a state of 
ecstacy, in which he mutters the name of the evil spirit which is 
- attacking the patient, and suggests the proper means of propitia~ 
tion, The Syfna generally has a private devil or two of his own, 
which he lets loose to pursue the evil spirit which is afflicting his 
patient. The office of Syana is not confined to any special caste : 
any one may undertake the duty if he learns the appropriate spell 
(mantra) from some teacher (guru), or by intensity of devotion 
reduces ani evil spirit into his power. Some people learn the inter- 
| pretation of dreams from the special printed manuals on th® subject. 
Anything valuableis liable to the Evil Bye, because malignant people 
covet its possession. ‘The best means of obviating it is to throw _ 
grains of the smal! mustard (rdi) salt and bran into the fire. Great, 
care is taken of substances, such as clippings of the haix, fragments 
of the nails, etc. These if allowed to lie about may get into the 
hands of some witch and enable her to obtain influence over the 
original owner. “ 
15. Meat of all kinds is prohibited food, and so are onio 
, garlic, and turnips. They will eat e 
)) Section, te which they consider lower than the 
| own, and will not touch a Bhangi, Dhobi, or Chamar: Khatiks a 
Kanjars are also held in abhorrence, A man should not 7 
by name his Raja, his Guru, his father, elder brother, eldest 
father-in-law. Similarly ‘women should not name their 
| mother-in-law, or tha wife of the husband’s.¢lder b 
" Kaja is mentioned it is Rajaji, the Gurw as Guruji 
Kikaji, the elder brother as Bhaiyyaji, the ede 
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16. Delica y dear reneisal us to the most, “wortivall 
day for beginning to plough, sow, or reap, 
ac a The most important operation is the oa a 
_ Ploughing after the first fall of rain. This is known us Aolaita 
lena, ‘The time is fixed by the Pandit, who also names the member 
© of the family who should drive it, and in which direction it should be 
Worked. A shower is unlucky if it fall on the first day of the light 
~ half of Jeth (May-June), and at midnight on the fifth of Sdwan 
(July-August). These indicate a bad rainy season. Rain on the 
seventh of Saéwan is lucky, and thunder on the seventeenth of Jeth 
is considered propitious. Vegetables and other more valuable crops 
are protected from the Evil Eye by suspending a black pot in the — 
field. 

17. There is no special kind of food allowed to men and pro- 
hibited to women, When a person is initiated 
into any of the Vaishnava sects (yuru-dakhm 
sha len, gurumukh kona) he is obliged to abandon the use of one 
particular kind of food or frait. Women do not eat with men, and 
young children, who are regarded as impure because they touch dirt 
+ and eat without regard to_caste rules, are not allowed to enter the 

cooking place (ehauka) of the adult males of the family, All the 

‘men eat together or apart as is found most convenient. At the 
_ commencement of meals offerings are made to the deities, and those 
j who are strict and in a position to observe the religious rules, per> 
| form what is known as the reixwadeva ynjya, which consists in 
- casting a little of the food as an offering to the deities at the com- 
mencement of a meal. Others merely repeat the words Lijiye 
k ~ Thakurji Mahérdj, “ Be pleased Great Lord to accept our offering.” 
\ ‘The smoking of génja is considered disreputable ; against Ghang and 
there is no prohibition; any one drinking spirits is exeom- 
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18. Elder, Brahmans, and men of rank are entitled to a salute 
from all males. ‘The salute fo a Brahman is 
_ the word Palagan ; “1 touch thy feet” to a 
others Adm ! Ram ! or the name of 
by the person making the salute, 
highest place et a fenst or social — 
+ and inferior “See 
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en eee ay are one, 
ah of the most industrious peoples of the pro- 
2 vince, and the women are particularly noted 
for their excellence in domestic work. -s 
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Distribution of the Golapirabs according to the Census of L ‘ 





'  @oli.—A caste shown at the last Census only to the number of — 
Q1 in the Muzaffarnagar District. As far as can be ascertained 
“they are really only a sub-caste of Laniyas. ~ ‘The detailed Census 
Returns give only one section, Kaprahti,” ~ \ 
Gond; Gonr. —Probably meaning an, “inhabitant of Gauda’” or 
‘Western Kosala ; according to. Mr. from the Telegu ‘Kontla, © 
“q hill.” Dr. Oppert? suggest ‘the names of tribes with’ the >| 
syllable Ko or Go, such as the Kodulu, Konda, Gonda, 
wa, et¢., are derived from the Gauda Dravidian root 
in the sense of “mountain,” In the Census Returns — 














up,—the true Gonds of the Central Indian hill. country, 
Gonr of the Eastern Districts of these Provinces, who is us 
“ler te ng eet Kaa aa 


